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TRANSFORMATIONAL FEATURES OF «CORONAVIRUS» ANTI-PROVERBS
IN THE RUSSIAN LANGUAGE

Summary. Research purpose — to analyze the ways in which anti-proverbs in Russian were transformed during the
COVID-19 pandemic; to reveal the mentality of people in Russia during the pandemic as reflected in these anti-proverbs.
Research object — Russian anti-proverbs during the COVID-19 pandemic. Research methodology — Word frequency
statistics; comparative analysis; corpus analysis; literature analysis. Research result — 89 Russian anti-proverbs of pan-
demic were analyzed in terms of their ways of transformation, and it was found that 81 of them used substitution, 5 used
associative extension, 2 used both ways, and 1 used homonymic mean. Word frequency tatistics of thematic vocabulary
were done for these anti-proverbs to obtain high frequency thematic vocabulary, and the results are as follows: supyc (23),
wapanwmun (8), macka (7), wuxamov (7), wosud (5), rewumocs (5), saryuna /y npususounwiii (5), sapasums (4), Yrans |
rwumaey (4), nandemus (3), unguyuposannvii (3), awmucenmur (3). Conelusion. By collating and analyzing the an-
ti-proverbs that appeared in Russian during the pandemic, it was found that the transformation of anti-proverbs during
the period included substitution, extension, and a combination of various methods. Meanwhile, high-frequency words such
as Kapanmun, macra, wurams ete. in the anti-proverbs reflected to a certain extent the living conditions of Russian people
during the pandemic. The anti-proverbs themselves contained a wealth of content, including people’s fear and disgust of
the virus, their ambivalence toward home quarantine, their negative attitude toward the vaccine at the beginning of the
epidemic, as well as their misunderstanding of Wuhan, China. At the same time, they took an active role in protection,
washing their hands regularly, wearing masks, and keeping social distance, and gained inspiration for healthy living
from the epidemic. Value of research. Theoretically, the study of Russian anti-proverbs during the pandemic period can
effectively contribute to the development of linguistics as a new change in the language; practically, we can see from these
anti-proverbs some characteristics of people’s mentality during that period. In addition, the humorous feature of anti-prov-
erbs can be used in the education of Russian language to enhance students’ interest in learning Russian proverbs and thus
help them memorize traditional proverbs.

Key words: COVID-19 pandemic, the Russian language, Russian anti-proverbs, ways of transforming anti-proverbs.

Problem statement. Language is the mirror of society. The changes and development of society will
certainly be reflected in language. There are no fixed things in the world, and language is the same. Lan-
guage is created and evolves with the development of society, only that it changes more slowly and is not
noticed by all. One of the four great works of China «Dream of the Red Chamber» portrayed more than
four hundred different characters, but in this work we cannot find words that are common nowadays due
to the forward development of our language.

Social development is closely related to language. Since the outbreak of the COVID-19 pandemic in
2020, people have been experiencing a life that has never been seen before. We have had to deal with
home quarantine, online education, loss of income and many other problems. The virus has affected
all aspects of people’s lives and reflected in the language. A number of new words and meanings have
emerged in the Russian language in connection with the new pandemic, and the meaning of existing
words is expanding. While struggling with the disease, people transformed traditional proverbs and
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created many anti-proverbs to express their feelings. It is no coincidence that these anti-proverbs were
generally humorous in character, and it can be seen that the Russian people were in need of such a sense
of humor to help them through difficult times. The great changes in society have led to changes in the
Russian language and, fundamentally, in the picture of the Russian language world. The study of this
change in the Russian language world picture is also an important task for us Chinese researchers of
the Russian language.

In 2021, the Institute of Linguistic Research, Russian Academy of Sciences published the dictionary
«CaoBapb pycckoro ssbika KopoHaBupycHoit smoxu» (The Russian Dictionary of the Coronavirus Era),
which compiles new words and meanings in the Russian language during the epidemic period, and at the
end of the dictionary attached the work «CaoBapb pycckux KoBUAHBIX aHTHIIOCAOBUI-KapaHTUHOK» (The
Dictionary of Russian Coronavirus Anti-proverbs-Quarantine), written by the famous proverbialists
Walter H. (Baabrep X.) and Mokienko V. M. (Moruenro B. M.) [8, p. 483-487]. Most of the corpus for
this study was obtained from the above-mentioned dictionaries, and some of the corpus was obtained by
the author through YANDEX web resource. A total of 89 anti-proverbs from the epidemic period were
collected. By analyzing these anti-proverbs, the ways of their transformation were classified.

Literature review. Anti-proverb is a relatively new linguistic concept. According to researchers, the
term was used frequently in proverbological studies only in 2005. “Anmunocaosuya” was derived from
the German word (Antisprichwort), created by the famous modern proverbialist W. Mieder, who consid-
ered the anti-proverb as twisted wisdom. (DE. verdrehte Weisheiten) [2, p. 8].

Recently, Russian anti-proverb research has drawn more interest in the field of linguistics. In 2005,
Russian proverbialists Walter H. (Baxsmep X.) and Mokienko V. M. (Moxuenro B. M.) wrote the first
Russian dictionary of anti-proverbs «Awmunocrosuysi pyccrozo napoda» [2], which covered almost all
anti-proverbs in the Russian language of the period. Ivanov E. E. (Hsanos E. E.) and Borovaya I. 1.
(Boposas H. H.) (2009) summarized the previous studies on the types of Russian anti-proverbs and
proposed his own classification standards [4]; Butko Yu. V. (Bymoxo I0. B.) (2009) researched Russian
anti-proverbs from a perspective of linguistic culturology and considered them as a manifestation of the
dynamics of the language world picture; Abakumova O. (A6axymosa 0.) (2012) viewed anti-proverb
as a linguistic game and summarized four ways of its transformation by analyzing some anti-proverbs
[1]; Khanmurzaeva D. M. (Xanmypsaesa . M.) (2015) concluded the social reasons for the emergence
of anti-proverb and its role in modern linguistic and cultural life [11]; Walter H. (Baasmep X.) and
Mokienko V. M. (Moxuenxo B. M.) (2021) researched Russian anti-proverbs that appeared during the
COVID-19 pandemic [8, p. 483—-487] from the perspective of axiological space, suggesting that we
need to investigate the linguistic results of this worldwide challenge, so that perhaps this pandemic will
sooner leave humanity and remain only in the linguistic history of the world. In China, the research
on Russian anti-proverbs is currently available only in two works by Professor Liu Guangzhun (2001,
2003) [12]. Instead of directly using the linguistic term Aumunocrosuya, the researcher compared
this phenomenon with the imitation of Chinese proverbs, generalized its ways of transformation, and
at the same time explored the dynamism and openness of Russian language in discourse practice. It is
worth pointing out that there is no existing domestic research on Russian anti-proverbs that emerged
during the epidemic period. It can be said that there is still a lot of space for the exploration of Russian
anti-proverbs by domestic researchers.

Task statement. The main tasks of this study are as follows: 1) To analyze the ways of transforma-
tion of Russian anti-proverbs that appeared during the pandemic period; 2) To explore the features of
the people’s living conditions and mentality in that period as reflected by these anti-proverbs.

Thesis statement. In the Russian encyclopedic dictionary of linguistics, an anti-proverb
(awmunocrosuya) is defined as a short sentence (usually with humor) that is a variant of a common and
well-known proverb (by substituting one or more components of the original proverb or by combining
components of different proverbs, etc.) [5, p. 26]. H. Walter and V. M. Moruenxko defined anti-proverb as
follow: uspeuenue, npedcmasasrowee cobol pesyavmam s3vi%080% uepvl ¢ Ppaseonozureckots edunuyed,
nocA08UYeli, N02080PKOT UAU APOPUBMOM; Nepedery USBECTNHOZ0 USPEUEHUS UIU BLPAACEHUS,
«MOOUEPKHYMO UPOHUMUECT020 UL «BbLBOPAUUBAHUSL HaUSHANKY»» [2, D. 4].

In the following, we will analyze the collected 89 anti-proverbs and group them into their modes of
transformation.

1. Substitution. Substitution is a very popular approach to antiproverbs in Russian, usually by re-
placing single or multiple linguistic elements without changing the syntactic structure of the original
proverb. Following an analysis of the collected antiproverbs, it was found that the vast majority of prov-
erb variants during the pandemic were formed by substitution, with the following examples:

8)) Substitution of a single linguistic unit:

AP: Bom mebe, 6abyura, u xoponasupycos dens. (Damn it! Here comes the coronavirus day).

OP: Bom mebe, 6abywra, w FOpves denv! (Damn it! It’s Uri’s Day again). Here it means that bad
luck is coming. IOpwes dens is a term used in Russian for an unlucky day, a day of sadness or despair
when something does not come true. Here, the term xoponasupycos dens is used instead of Opves dens,
in fact, both want to express the unfortunate life.
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(2) AP: Camousonsyuro nepescums — ne noae nepeiimu (Spending a home quarantine is not walking
across a field).

OP: Husnv nepeacums — ne noae nepesimu (Spending a lifetime is not walking through a field).
Actually, it means that there is no straight path in life, and here it means that quarantine at home is not
an easy task.

2) Substitution of multiple linguistic units:
AP: Ilnox mom eupyc, womopwiii ne xouem evioumocs 6 a100u (A virus that doesn’t want to get
ahead is not a good virus).

OP: I1lnox mom condam, xomopuiii ne xouem cmamo cenepanom (A soldier who does not want to be a
general is not a good soldier). The original proverb was intended to encourage people who stop moving
forward after making progress. In this group of proverbs, it is clear that more than one linguistic unit
has bheen replaced.

(4) AP: 00na 2on06a — xopowo, a dée — He menee noaymopa mempos dpyz om dpyea (One head is
good, while two heads would have to be separated from each other by 1.5 meters).

OP: Odna eonosa xopowo, a dée aywue. (This is what we call «two heads are better than one»). The
first half of the original and the variant are the same, but the second half is completely different.

2. Associative extension. Associative extension refers to the addition of new linguistic units to the
structure of the original proverbs, thus making the semantics of the variant more concrete. The follow-
ing are some of the proverbs that have been transformed in this way.

AP: Emo pano ecmaém, momy Boe nponycx daém. (God gives a pass to the early risers).

OP: Emo pano ecmaém, momy Boe daém (That’s what we call «The early bird catches the wormy).
The word «nponycx» is similar to the health code of the pass. The variant extends the original by add-
ing the word «nponycr» to the verb «damo», thus making the semantic meaning of the variant more
concrete.

AP: Cemv namnuy na nedene, xoeda pabomaeus us doma (When you work at home, things can
be changeable).

OP: Cemv namnuy na nedene (There are five Fridays in a week). It is worth pointing out that the
meaning of «five Fridays a week» actually means capriciousness, constant change of mind. Obviously,
this meaning is also reflected in the variants. The variant adds a restriction to the original, referring
specifically to the fact that there are many changes when working at home, which may refer to some
policies or measures, etc.

AP: Obewgannoii saryunse mpu 2oda adym (All the vaccines that are promised now still have to
wait for three years).

OP: O6ewyarmnozo mpu 2oda adym. (All the things that were promised have to wait for three more
years). This is also what we call «pay lip service». The variant expands the word «saxyuna» on the basis
of the original, so that «o6ewannvidi» has a specific central word, thus achieving semantic concreteness.

The above substitution and extension are the two most common ways of forming anti-proverbs, how-
ever, there are cases that cannot be clearly classified into the above two ways in the process of actual
analysis. For example: B mazasun nocnewumws — atodedi sapasuws (Going to the supermarket in a hur-
ry will be infected). (OP: ITocnewuws — nrodesi nacmewums. Rushing around makes people laugh. That
is, «More haste, less speed»). By analysis, we can see that there is a substitution between the original
and the variant «nacaewums» and «3apasuwsy, as well as an expansion of the component «B mazasumn».
So the way of its formation should be « substitution + extension «; similarly, there is also Bupyc supycy
ena3 ne evlra0em, Ho senamu oomensemes. He svwaroem. (OP: Bopown eopony enas ne évixaroem). Be-
sides that, Yace woponasupyc na nopoce, a BO3 u woine man. (The new coronavirus is at the doorstep
and still the WHO does nothing). (OP: Bos u wwine man. The car is still in place. It refers to the fact
that things are not progressing.) Here the extension is used in an obvious way, but we cannot see BO3
(Becemupras opeanusayus 30pasooxpanenus) and Bos as a simple substitution, here this language game
of using homonyms (omonumus) should also be classified as a new way of anti-proverbial formation.

What is worth mentioning is that, on the one hand, some anti-proverbs have more than one original
proverb, and we cannot even be sure which one is the original proverb, e.g.: Jyuwe yoc 3ymn-sonw., wen
yugposwie xonyaazeps. — Jlyuwue cunuya 8 pyrax, wem Jacypasis 6 neoe; Jywuie 10xs crasamo, Hercesu
npasdy omupuLms.

He uneii cmo py6aedi, a umedi anmucenmur. — He umeti cmo py6.aedi, a umedi cmo dpyseti; He depacu
cmo pyoaeds, depacu cmo dpyseti; He uupu cmo pyb.aedi, a uwyu cmo dpyaed.

On the other hand, some proverbs have transformed into more than one anti-proverb, e.g.: ¥ cemu
namer, dums Oe3 enasdy (6es eaasa)—Y cemu wunosnuros supyc 6es npucmompa; ¥ cemu 00KmMopos
nayuenm 6e3 macru.

Man sonomnur, da dopoe. — Man supyc, da epeden; Man canumaiizep, da dopoe.

Proverbs are collectively created by folk, widely circulated, concise and more qualitative artistic
statements, and a regular summary of the rich wisdom and universal experience of the people. When
large changes occur in society, people express their feelings in language, and anti-proverbs are a reflec-
tion of this. As a result, it is appropriate for us to think of the anti-proverbs that emerged in Russian
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folklore during the epidemic to grasp the attitude of the Russian people. Naturally, it should be men-
tioned that the views expressed here are merely those of the majority of individuals, not all of them.

A word frequency count of the 89 collected proverb variants yielded the following results (the num-
bers in brackets are the number of occurrences): supyc (23), xapawmun (8), macra (7), wuxams (7),
woeud (5), nevumocs (5), sarnyuna [ npususounsiii (5), sapasums (4), Yrans [ xumaey, (4), nandemus (3),
unguyuposannviii (3), awmucenmur (3). The above results reflect to some extent the living conditions
of the Russian people during the pandemic, where «<home quarantine», «keeping a distance», «wearing
a mask», «showing nponycx» and «online classes» should be a regular sight.

If we look not at the word frequency but the specific content of these proverb variants themselves,
we can generally divide the features of the people’s mentality shown in these variants into the following
parts:

® Attitude toward the virus

In addition to our above example (1), there is also: Max supyc, da speden (= The virus is small
but harmful); ITocae xoponasupyca 6 wemsepe (Far away and not within the foreseeable future, here it
should refer to the new coronavirus). Bupyc — ne sopobeii, eviiemum — we notimaews (The virus is
not a sparrow, it flies out and can’t be caught), etc. From these variants it is possible to see that the
Russian people loathe and fear the new crown virus, see it as an unfortunate and unlucky phenomenon,
and express their helplessness at its rapid and uncontrollable spread.

® Attitude toward some anti-epidemiec initiatives

The attitude of the Russian people towards different initiatives is very different and can be some-
what contradictory. Here the initiatives include wearing masks, keeping personal social distance, home
quarantine. From the proverbial variant Ilo macxe scmpeuarom, no memnepamype nposoxcarom (Wel-
come guests by masks, send guests by body temperature); Ceos macra oausxce x meny (Own masks
are more fitting); Jyuwe cunuya 6 pyrax, wem sa wypuyei 6e3 macxu 6 maeasun (It is better to go
to the supermarket without a mask to buy chicken than to grasp the poultry in your hands); ZApyacoa
Ipyac6oii, a nowmopa mempa 6poss (Friendship is friendship, but still have to maintain a distance of 1.5
meters). As well as the above example (4), it is clear that the variants about mask and noamopa mempa
(1.5m) reflect a more positive attitude. But He 6ce doma — amo ne ockopbrenue, smo cmamovs YK PO
6 yeaosusz xapawmuna (The regulations on quarantine in Russian criminal law are a bit silly, it’s not
an insult); Boasnodi aewumes, a camousoruposannsiii 6ecumcs (The patient is being treated, while the
quarantined person is going crazy); C unguyuposannvimu sxcums — 6 xapawmure soims (And the in-
fected person lives, wailing in quarantine). As well as examples (2)and (6) above, these variants again
show a more negative attitude, indicating the existence of a certain number of Russian people who are
not satisfied with the initiative of home isolation, which makes them irritable and believe that there is no
end to home quarantine. These variants of negative attitudes towards quarantine make up the majority
of the collected anti-proverbs, but there is also a small number of people who accept or praise the initia-
tive, such as Koweidi na xapanmumne ne mensiom; I'de poduncs — mam u cudu na wapanmutre.

® Attitude toward the vaccine for the virus

The Russian people are looking forward to the vaccine, but they think it is a long way off. There are
three anti-proverbs about Baxyuna (vaccine) and they reflect the same attitude. He xsanuce sarxyunoii 6
nycmoti usbe (Don’t brag about the vaccine in an empty hut); Baxyuna — dypa, xaparnmun — morodey,
(Vaccines are fools, quarantine is the right way). They do not believe that a vaccine will be created in
a short period of time and consider the so-called «vaccine deadline» to be empty talk, as well as in the
above example (7). Certainly, this should be the mentality at the beginning of the outbreak, but now that
the vaccine is available, the mentality of the people will change.

® The inspiration of healthy living

The sudden arrival of the epidemic made all people appreciate the preciousness and pricelessness of
health, such as: Emo ne wypum u ne nvém, om woponw, ne nompém (People who do not smoke and do
not drink do not die from the new crown epidemic); Emo pano eécmaém, momy Boe nponycx daém (God
will give a pass to the early risers), ete. It can be said that it was the pandemic that made people begin
to look at their former lives and appreciate the present one more.

® Misconception about Wuhan city

What is important to mention is that, in addition to the above, the attitude of the people of Russia
towards Wuhan and the Chinese people at the beginning of the pandemic is also reflected in these an-
ti-proverbs. For example: Sapascénnosi — neuwucw, a seprnyswuiics us Yrans — bepeeucy (Cure the
infection, cherish it if you can come back from Wuhan!); Bee dopoeu eedym 6 Yrans (A great road
leads to Wuhan); He 6v.10 3a6omo, — wynusa 6aba semyuyio mvus (na yranscron punie). (Grandma
bought a bat in the Wuhan market, what an unexpected trouble) Bodics xumaiiyes, dapv. npurocsuyux.
(Fear of Chinese people who come with gifts.) Apparently, these proverbs appeared at the beginning of
the pandemic. The truth about the disease was unknown, and people could only learn about it through
some news reports, fearing the uncertainty of Wuhan, where the outbreak had occurred. Nowadays,
although the truth about the origin of the pandemic is unknown, the world knows that Wuhan is only
a victim city.
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The anti-proverbs quoted above reflect to a certain extent the mentality of the Russian people at the
time of the epidemic, and these anti-proverbs may come from different people and different groups, so
naturally their mentality is also different. Therefore, the above analysis can only be described as the
mentality characteristics of some people, not all.

Conclusion. This research collated and analyzed the anti-proverbs that appeared in Russian during
the COVID-19 pandemic, and found that the transformation of anti-proverbs during that period includ-
ed substitution, extension, and a combination of these methods. By conducting word frequency statis-
tics on these proverb variants, high-frequency words were obtained among them. The high-frequency
words such as people at that time. These anti-proverbs are also rich in reflecting the xapanmun, macra,
wuzxams ete. in the anti-proverbs reflect to a certain extent the living conditions of the Russian people’s
attitudes towards the virus, anti-epidemic initiatives and the vaccine for the new virus, as well as their
misconceptions about Wuhan, China at the beginning of the outbreak. But at the same time, they are
actively taking protective measures by washing their hands regularly, wearing masks and keeping social
distance, and have gained inspiration for healthy living from the epidemic.

Some might argue that native Russian speakers will be able to know what the original proverbs are
as soon as they read them, and that these anti-proverbs seem to be less firm in their political positions
and more ethnic. It is not possible for us to make these analyses to solve the fundamental viral problem.
But it is an important perspective to see the changes in society and people through the language vari-
ations. The epidemic will eventually pass, but it will definitely leave a trace among the world language
history of human beings, and that’ s where we should focus as linguistic researchers.

Prospects for further research. The global pandemic is not yet over, and no one knows what the
future holds. As the world situation and people’s mentality change, the anti-proverbial corpus on the
subject of the pandemic will be constantly updated, and the related dictionaries will be revised. From
a linguistic point of view, the more detailed we can make this work, the more we will be able to preserve
the traces of this worldwide disaster on human language.

References I

1. AGaxymosa O. ITocroBuna u A3sK0BasA Urpa. Yuénovie sanucru Taspunecro2o HAYUOHAILHOZ0 YHUBEPCUMEMA UMEHU
B. . Bepnadcrozo. Quaonozus. Coyuanvroie xommyrnurayuu. Cumgpepornoas, 2012. T. 25 (64), \e 2 (1). C. 268-275.

2. Baabrep X., Mokuenko B. M. Aurumociosuitst pycckoro Hapoga. Caurr-IlerepGypr : Hesa, 2005. 576 c.

3. Bunorpanos B. B. OcHoBHbIe TOHATHA pYyCcCKOil paseosoruu Kak TUHTBUCTHIeCKOH nuciuiuHel. Tpydv FO6unetinoti
nayunoti ceccuu Jenunepadcroeo yn-ma. Jlenuurpan, 1946. C. 45-69.

4. Usanos E. E., BopoBaa 1. NI. Tunsl pycckux anrtumnocaosut]. Cybcmandapmmoie 8aPpUAHMbL CAABIHCKULX S3bLKOB.
Frankfurt am Main : Peter Lang GmbH, 2009. S. 111-122.

5. JIunrsuctudeckuit sunmkIoneuueckuii ciosapb / Ot. pen. B. H. fpuesa. Mocksa : Cos. sunukioneaus, 1990.
683 c.

6. ITepmsakos I'. JI. ITocaoBunrr u moroBopku Haponos Bocrora. Cucmemamusuposanmnoe cobpanue uspeuernudi dsyxcom
napodos. Mocksa : Hayka, 1979. 671 c.

7. Paguenrko E. A. OGoramenue cJoBapHOro 3amaca MIAIMIMX MIKOJbHUKOB IOCTIOBHUIAME M IIOTOBOPKAaMH 0 HoGpe :
Brimycknan kBamuuraimonnan pabora. Jecocubupek : Cubupcruit Pemepanpbiit yu-t, 2017. 50 c.

8. CaroBaps pycckoro A3bika KopoHasupycHoi snoxu. Coct.: X. Basbrep, E. C. I'pomenko, B. M. Moxuenxo u gp. Cankr-
ITerepoypr: UJIN PAH, 2021. 550 c.

9. Cuerupés U. M. Pyccrue naponusie nocaosuupl u nputan / OtB. pex. O. A. Ilmatonos. Mocksa : UPII, 2014.
528 c.

10. Crenanos E. H. CormanbHbie aciekTs rOPOJACKOTO IPEIeIeHTHOr0 )eHOMEHa U ero CTaTyc B cucTeMe (JeHOMEHOB.
Mosa : HaykoBo-TeOpeTHIHHUI Yaconuc 3 MoBo3HaBeTBa. Oneca : Actponpuut, 2008. Ne 13. C. 5-10.

11. Xanmypsaesa [I. M. IlpuunHE BOSHUKHOBEHHS AHTHIIOCIOBHI[ K I/IX POJb B COBPEMEHHOH JHHIBOKYIBTYpE.
H. A. Bodyan de Rypmena u nuposas aunzeucmura. Kasans : KOY, 2015. T. 2. C. 303-305

12, XDEHE. % 1&1%*5’]%11:[3%?)}“ R AT RERGELE 5B S E R R A '?ﬁﬁﬁl e CAE
H ] Ak %&%M&ﬁ 2003. No. 4 (22). C. 7-14.

References Il

1. Abakumova, O. (2012), “The proverb and the language game’’, Scientific Notes of V. 1. Vernadsky Taurida Nation-
al University. Series : Philology. Social Communications [’ Poslovitsa i yazykovaya igra”, Uchenyye zapiski Tavrichesko-
go natsional’nogo universiteta vmens V. I. Vernadskogo. Filologiya. Sotsial’nyye kommunikatsii], V. I. Vernadsky Taurida
National University, Simferopol, vol. 25 (64), no. 2, pp. 268—-275

2. Walter, H., Mokienko, V. M. (2005), Anti-proverbs of the Russian people [Antiposlovitsy russkogo naroda], Neva
Publ. House, Saint-Petersburg, 576 p.

3. Vinogradov, V. V. (1946), “Basic concepts of Russian phraseology as a linguistic discipline”, Proceedings of the
Jubilee Scientific Session [“Osnovnyye ponyatiya russkoy frazeologii kak lingvisticheskoy distsipliny”, Trudy Yubileynoy
nauchnoy sessii], Leningrad University, Leningrad, pp. 45—-69.

4. Ivanov, E. E., Borovaya, L. I. (2009), “Types of Russian anti-proverbs”, Substandard varieties of Slavic languages
[“Tipy russkikh antiposlovits”, Substandartnyye varianty slavyanskikh yazykov], Peter Lang GmbH Europaeischer Ver-
lag der Wissenschaften, Frankfurt am Main, pp. 111-122

67



ISSN 2307—4558; ISSN 2414—9489. MOBA. 2022. N2 38

5. Linguistic Encyclopedic Dictionary (1990), [Lingvisticheskiy entsiklopedicheskiy slovar’], V. N. Yartseva (ed.),
Soviet Encyclopedia Publishing, Moscow, 683 p.

6. Permyakov, G. L. (1979), “Proverbs and Sayings of the Peoples of the East”, Systematic Collection of Sayings of
Two Hundred Nations [“Poslovitsy i pogovorki narodov Vostoka”, Sistematizirovannoye sobraniye izrecheniy dvukhsot
narodov], Nauka Publ. House, Moscow, 671 p.

7. Radchenko, E. A. (2017), Enriching the vocabulary of junior schoolchildren with proverbs and sayings about kind-
ness : Qualifying work [Obogashcheniye slovarnogo zapasa mladshikh shkolnikov poslovitsami © pogovorkami o dobre :
Kvalifikatsionnaya rabota], Siberian Federal University, Lesosibirsk, 50 p.

8. Walter, H., Gromenko, E. S., Mokienko, V. M. et al. (comp.) (2021), The Russian Dictionary of the Coronavirus
Era [Slovar’ russkogo yazyka koronavirusnoy epokhi], Linguistic Research Institute of RAS, St. Petersburg, 550 p.

9. Snegirev, I. M. (2014), Russian folk proverbs and parables [ Russkiye narodnyye poslovitsy i pritchi], O. A. Platon-
ov (ed.), Russian Civilization Institute, Moscow, 528 p.

10. Stepanov, Ye. N. (2008), “Social aspects of urban precedential phenomenon and it’s status in system of phenom-
ena”, Mova |/ Language [“Sotsial'nye aspekty gorodskogo pretsedentnogo fenomena i yego status v sisteme fenomenov”,
Mowa], Odessa I. I. Mechnikov National University, Astroprint, Odessa, vol. 13, pp. 5-10.

11. Khanmurzaeva, D. M. (2015), “The reasons for the emergence of anti-proverbs and their role in modern Linguistic
Culture”, I. A. Baudouin de Courtenay and World Linguistics : Collection of Intern. Conf. [ “Prichiny vozniknoveniya an-
tiposlovits i ikh rol’ v sovremennoy lingvokul’ture”, I. A. Boduen de Kurtene ¢ mirovaya lingvistika : Sbornik Mezhdunar.
konf.], Kazan Federal University Press, Kazan, vol. 2, pp. 303-305.

12. Liu Guangzhun (2003), “A re-discussion of some imitative phenomena in Russian — on the dynamics and openness
of Russian phraseological expressions in speech practice”, Russian in China [“Zai Lun E Yu Zhong De Mou Xie Fang Ni
Xian Xiang-Guan Yu E Yu Cheng Yu Zai Yan Yu Shi Jian Zhong De Dong Tai Xing Yu Kai Fang Xing”, Zhong Guo E
Yu Jiao Xue], Russian in China Publ. House, Beijing, No. 4 (22), pp. 7-14.

MAO 10

acnipaHT, XyHaHBCHKOT'O I1eJ]arOriYHOr0 YHIBEePCUTETY 3a CIeliaJbHICTIO «pocificbka MoBay; Byl. Jlymans, 36,
paiion Heay, m. Yanma, 410081, Kuraii; Ter.: +86 18890045762; e-mail: myabc926@gmail.com;
ORCID ID: 0000-0002-8873-4169

AHDb Yxike,

KaHAUIAT (PiToJoriYHAX HAYK, HOUEHT Kadeapu pocifichkoi MOBU XyHAHBCHKOTO II€/IAarOTiYHOTO YHIBEPCUTETY;

Bya. Jlymans, 36, paiion Heny, M. Yanma, 410081, Kuraii; Tea. 486 13707484221; e-mail: yzhkru@163.com;
ORCID ID: 0000-0002-5604-4518

TPAHC®OPMAIIIIHI 0COBJIUBOCTI (KOPOHABIPYCHUX» AHTUIIAPEMIN ¥ POCIACHKI MOBI

Anorania. Mera fociifmeHHa — MPoaHAM3yBATH MUIAXH TpaHCPOPMALii aHTUNPUCTIB’IB | AHTUIIPUKA30K § Pocifichkiii
moBi mig vac maugemii COVID-19, poskputu ocobauBocti MeHTaJsbHOCTI suTediB Pocii mix vac mammgewmii, Bifmsepraieni
B I[UX aHTUNapeMiax. O6’¢KT BUBYeHHA — POCIfChbKi aHTUIIPHCIIB'A | aHTHIIPUKASKY, 10 GyIM yTBOpeHI Iij dac maHmemil
COVID-19. Merogo.roria nocife HHA: KiTbKiCHUH METOL /1A 0GUNCIEHHA YACTOTH BEUBAHHA (hpaseoTpaHcdopmis; sicTas-
Hufl aHAJI3; CTPYKTYPHUH, ceMaHTHIHUI, akcioqoriynuit aHa1is Bifi6paHOro KOPITyCy ONMHUIb; aHAJI3 HAYKOBOI JiTepaTypu
a0 po3raaxyToi mpobaemu. Pegyrprar nocrimmenna: 89 pocificbkux aHTHIapeMiil maHAeMil MpoaHATI30BaHO 32 CIIOCO-
Gamu Tpanchopmariii. 3’acyBanocs, mo 81 3 HUX yTBOPUIACA CIIOCOOOM JEKCHIHOI 3aMiHu, b — CIOCOGOM aCOIiATHBHOTO
pOSIINPeHHS, §¥ 2 BUKOPUCTAaHA ABOCTOPOHHA 3aMiHa, Y 1 — IepeHeceHHA 3Ha4YeHHA # yTBOPeHHA OMOHIMIYHOI (hpasemu.
[ITo6 oTpumMaTé BHCOKOYACTOTHY TeMATHYHY JEKCHKY, OyJI0 3p00OJIEHO KiJIbKICHUI aHAJi3 YaCTOTH CJIiB TEMATHIHOI I'PyNU
«ROBII-19» mna nux antunpuctis’is. Pesyabratu taki: supyc (23), wapanmun (8), macxa (7), wuxams (7), xosud (5),
aewumocs (D), eanyuna | npususounwii (5), sapasums (4), Yrans | vumaey (4), nandemus (3), unpuyuposarnnvii
(3), anmucenmur (3). Buenoprn. Illnaxom sicTaBieHHA #i aHAJI3y aHTUIApeMill, AKi yTBOPUINCA B POCIfiCHbKill MOBI mix
qac maHgeMii, Gyn0 BCTAHOBJEHO, MO TPaHCHOPMAIIA TPAIUIIHHIX TPUCTiB’IB i TPUKABOK Y Tieit mepiof BEJI0UATA 3aMiHY,
POBIIUpPEHHA Ta MOEJHAHHA PisHUX croco6iB. HafiBuImoo B IuX aHTUMIAPEMiAX € YACTOTA TAKUX CIIB: KAPAHMUH, MACKA,
wuzrams. BoHu meBHOW Mipoi Bimo6pamaioTh yMOBH BUTTA pocifH mix dac mamgemii. Cami anTumapemii mictaTs Garato
3MiCTY, BRIIOUYAOUH CTPaxX Jjeil epej BipycoM, ixHe IBOICTe CTaBJIEHHA 10 AOMAIIHHOI'0 KAPAHTHHY, HeIaTHBHE CTaBJIEHHS
JI0 BaKIMHAIIl Ha TOYaTRY emiJieMil, a Tako# HepO3yMiHHA TOro, IO CTaJ0CA B Y XaHi i, B misomy, B Kurai. BogHouac Bonn
GpaJy aKTUBHY yYacTh ¥ 3aXUCTI BiJ IOMUPEHHA iHPEKIIii: peryIapHO MUJIN PYKH, HOCHJIU MaCKH, JOTPUMYBAIHUCH COLiaIbHOI
JMCTAHII Ta Yepnajiy HaTXHeHHA JJIA 3[0POBOT0 cOco0y HUTTA, M6 mo6opoTH emigemio. IJiHHICTH [OCHiIREHHA TOAATAE
B TOMY, L0 TEOPETHIHE OCMUCJICHHA POCIHCHKUX aHTUIApeMiil mepioxy maHnemii Mose GyTH e()eKTUBHUM y BUBUEHHI Hafi-
CyYacHIMIX TeHIeHI# eBOONIfIHONO PO3BUTKY MOBH, ¥ CIOCTepeXeHHI MeHTAJIbHUX ocobauBocTeil rpoMagad Pocil B Toit
nepiog. sRapriBauBicTs aHTHIAPEMiil MOKHA BUKOPUCTOBYBATH B HABIAHHI POCificbKkOl MOBY [ iBUIEHHA iHTepeCcy yIHIB
10 BUKOPUCTAHHS TIPUCIIB’{B | MPUKA3OK, [/ POSBUTKY TTaM’ATi Ta MOBJIEHHEBAX HABUIOK.

Kumouosi exoBa: ¢paseosoriam, mapemisa, antunpucais’s, nangemia COVID-19, pocificbka MoBa, mpucais’s, nmpukaska,
croco6u TpaHcgopMalii mapemii.
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